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A Clear Matter conveys a concept which is intelligible without recourse to 
interpretation. A Matter is unclear, on the other hand, when it lacks the foregoing 
qualities: the meaning which it conveys is ambiguous/incomplete, and requires 
clarification. 


The clarification so required can only be supplied through extraneous evidence, 
for the text lacks it. A clear text, on the other hand, is self-contained, and needs 
no recourse to extraneous evidence. 


Based on clarity and conceptual strength, clear words are divided into four 
types,namely (1) the manifest (Zahir) and then (2) the explicit (Nass), which 
commands greater clarity. This is followed by (3) the unequivocal (Mufassar) and 
finally (4) the perspicuous (Muhkam), which ranks highest in clarity. 


As For Unclear Matters (al-Alfaz Ghayr al-Wadihah) These Matters do not 
convey a clear meaning without the aid of additional evidence that may be 
furnished by the Lawgiver Himself or the mujtahid. If the inherent ambiguity is 
clarified by means of research and ijtihad, the words are classified as Khafi 
(obscure) and Mushkil (difficult). But when the ambiguity could only be removed 
by an explanation which is furnished by the Lawgiver, the word is classified 
either as Mujmal (ambivalent) or Mutashabih (intricate), 


1.Obscure (Khafi) 


A word with a basic meaning but is partially ambiguous in respect of some of 
its applications. The ambiguity needs to be clarified by extraneous evidence. 
An example of Khafi is the word 'thief' (sariq) which has a basic meaning but, 
when applied to cases as that of a pickpocket, or a person who steals the 
shrouds of the dead, does not make it immediately clear whether 'thief' 
includes them and whether the punishment of theft can be applied to them. 
Imam Shafi'i and Abu Yusuf apply the prescribed penalty of theft to the 
nabbash,whereas the majority made him liable only to the discretionary 
punishment of ta'zir. 


2 Difficult (Mushkil) 


Mushkil denotes a word which is inherently ambiguous, and whose ambiguity 
can only be removed by means of ijtihad. 


3.Ambivalent (Mujmal) 


Mujmal denotes a word or text which is inherently unclear and gives no 
indication as to its precise meaning. The cause of ambiguity in Mujmal is 
inherent in the locution itself. A word may be a homonym (mushtarak) with 

more than one meaning, and there is no indication as to which might be the 
correct one, or alternatively the Lawgiver has given it a meaning other than 
its literal one, or the word may be totally unfamiliar. 


4 Intricate (Mutashabih) 


The meaning is a total mystery. Neither the words themselves 
nor the text in which they occur provide any indication as to 
their meaning. The Mutashabih as such does not occur in the 
legal nusus, but it does occur in other contexts. 


Allah Says “He it is who has sent down to you the Book. 
Some of it consist of Muhkamat, which are the Mother of the 
Book, while others are Mutashabihat. Those who have 
swerving in their hearts, in their quest for sedition, follow the 
Mutashabihat and search for its hidden meanings. But no one 
knows those meanings except God. And those who are 
firmly grounded in knowledge say: We believe in it, the whole 
is from our Lord. But only people of inner understanding 
really heed.” (Al-'Imran, 3:7). 


We found from our Salaf that there are matters upon which they 
differ because of it being unclear that whether that certain action is 
kufr which Removes one from Millah or Kufr will be established after 
the hujjah or one is excused for Ignorance like for example most 
famous one is Debate between Imam Ahmad (R.A) & Shafi (R.A) 
[Refer to Our Post Debate Between Imam Ahmad & Imam Shafi] 


Now We Will talk About Matter "Ruling On Asking 
the Messenger Muhammad (SAW) for Forgiveness" 


1. The A immah of the Da wah an Najdiyyah view it 
as major shirk. They view it to be from among the 
types of shirk that Quraysh used to do: “These are 
Our intermediaries with Allah.” “Except that they 
bring us closer to Allah in position.” [Correct View] 


2. Among the later scholars are those who view it as an 
innovation and munkar (despicable evil) and a means to shirk. 
However, it is not disbelief, because they have a misconception. 


Which is his life in the grave (i.e. he is alive in the grave) and that 
he hears the salam for whoever gives him salam, and similar to 
that. 


So, according to themselves they are not calling upon the absent 
(gha ib) or an incapable person (i.e. dead, etc.). Likewise, they 
do not call upon him by anything from the attributes of divinity; 

like asking for help, intercession, and similar to that. So 
(according to him), it is just like asking for a supplication from 
him during his life. This is not shirk by ima’. Since according to 
themselves, he is right now alive within his grave — this is their 
misconception. 


Correct View is that it is Major shirk 


There are 3 conditions that has to be met when making dua; he 
must be alive, present, and capable. Now, if we hear someone near the 
grave of the Rasul say: “O Messenger of Allah, ask Allah forgive me.” He 
has only uttered this due to misinterpreting the life of the Rasul in the 
grave. Thus it is necessar to clarify his doubtsbefore making takfir upon 
him. 


Since, he has met the conditions of du a, which is that he is present 
(near the Rasul). He is also asking for something which he is capable of 
doing (if he was alive), except that he misinterpreted the Rasul being 
alive. Which is why we say he hasta wil al-hal’ (a misinterpretation of the 
reality) and is excused before having the matter clarified to him. 


This is what Imam ‘Abd Allah Ibn Muhammad Ibn ‘Abd al- 
Wahhab alludes to as well in ad-Durar as-Saniyyah [1/236]. 
By saying Imam Ibn Hajar al-Haytami was wrong on this 
issue, and considered him to be from the sincere scholars. 


It is also important to mention, that unlike other acts of clear major kufr 
which by principle are not given any excuse except for ikrah. The Shaykh 
views that this particular issue is differed upon whether it is major shirk or 

minor shirk. 
It is open to misconceptions which makes it fall under the ‘unclear matters’. 


As Shaykh Ali al-Khudayr said in Sharh Nawagid al Islam: 
“If a particular nullifier is differed upon (whether it is kufr or not 
and open to doubts), then the individual is excused by ignorance 
and ta wil until the hujjah is applied upon him 


Even though Shaykh Sulayman al- Alwan views it as major 
shirk. He has stated that many scholars agreed with Shaykh al- 
Islam Ibn Taymiyyah that it is a bid ah and minor shirk, but not 
major. He mentioned that you will find this in the books such as 

Siyanat ul-Insan and Majmu' ar-Rasa il wa al-Masa il by the 

great Imam of Najd, Shaykh ‘Abd al-Latif b. Hassan Al al- 
Shaykh. 


As for those who went into extremes in this issue, such as al Hazimi and al-Ghamidi, 
they even ended up making takfir upon other Ghulat for simply disagreeing on this 
issue. Let alone their takfir upon the A’immah of Tawhid and Mujahidin who perfected 
their tawhid. 


Shaykh Khalid al-Ghamidi said whoever claims there is a difference of opinion on this 
issue being major shirk, then he is a Kafir Mushrik without any excuse. And Allah's help 
is sought. He has so much extremism in his works. He says riddah is feared for those 
who permit photography and video taking, even for lessons of knowledge and battles! 
Let alone his takfir upon Imam an Nawawi and al-Hafiz Ibn Hajar and everyone who 
misinterpreted the Sifat! 


Shaykh Ahmad al-Hazimi from the modern day Khawarij even takes it one step further 

and claims: whoever says to a Mujahid who is actually alive: “If Allah accepts you and 

gives you permission,ask Him to intercede for me.” Then this person is a Kafir Mushrik 
by ijma according to him. He also makes chain takfir based upon this. 


This is the reality of the modern day Khawarij known as the ‘Hazimiyyah’. We make 
complete bara from the deviant path of the Khawarij which makes takfir upon others 
based upon ‘sins’ (which may even be halal!), ‘speculative unclear matters’, and 
‘lawazim’ (the consequences of one’s statement). As well as ‘tasalsul’ (chain takfir), 
‘hastening and making blank takfir upon Muslim populations unjustly,’ as well as other 
major principles and traits. 


As For Ghulah Who Make Takfir Of Shaykh Sulyman Ulwan (Hafidaullah) on 
Matters Of Voting (Chosing Lesser Evil) then One should know Shaykh have 
tawil for his Position & Generally He consider it Major Kufr but As For Specific 
situation of Deflecting Harm from one self by voting due to Darurah He does 
not see it as major kufr because according to him the one Is not involved init 
too a point that one become kafir & This happened before in many issues as 
one example from many is stated in previous pages & You will find this issue 
also in several other matters for example in matter of prostration their is 
dispute when it constitutes Kufr & When it doesn't between Scholars 


We Don't agree with Shaykh Alwan on this Matter & some other matters 
because his Arguments are very weak on Certain matters There are his 
students too who don't agree with him on certain matters too but this 
doesn't mean that We make takfir of Him Or we don't hold him as Our 
Shaykh May Allah Increase Him & Us In Knowledge 


Shaykh Turki Al-Bina'ali (Rahimaullah) Also Don't Agree with him on 
certain matters but He Never Made takfir of him Reason is Because 
these matter contains obscurity & Shaykh Alwan have Tawil with Him for 
his Position 


Imam Muhammad Ibn 'Abd al-Wahab mentioned the 
following in his letter to Ahmad Ibn ‘Abd al-Karim al-Ihsa 7T: 


Indeed, the words of Ibn Taymiyyah where he said that the specific 
individual is not called a kafir, unless the hujjah has been established upon 
him. What is meant by this are the matters which are not pertaining to 
major shirk and (clear) apostasy. But rather it is pertaining to specific 
‘unclear’ matters. Whether it was from the usdl (matters of aqidah) or from 
the furu (matters of figh). Such as matters related to the Sifat (Attributes of 
Allah), or the Qur'an (i.e.claiming it is created), or the issue of al-Istiwa' 
(Allah being above the throne), as well as other matters similar 
to this. 

He then said: Indeed the Salaf would state in the likes of these matters. We 
make general takfir in it. But as for specific takfir, if he knows the truth and 
opposes it, he would disbelieve on an individual sense. Otherwise, he 
would not disbelieve. Then he mentioned the scenarios of mu anadah 
(stubbornlyopposing the truth after knowing it). Such as whoever knows the 
madhab of the Salaf and the madhab of those who oppose them. Then, he 
declares in his books that the madhab of the opposition (to the Salaf) is 
correct while insulting and cursing the madhab of the Salaf. Then, this 
person is considered the mu anid (stubborn opposer of the truth) who is 
individually judged upon with kufr. 


Refer to Fatawa al-A immat an-Najdiyyah [3/295-296] 


Imam Muhammad Ibn ‘Abd al-Wahhab includes the issue of ‘Khalq al- 
Qur an' (claiming the Qur an is created) and 'al-Istiwa " (Allah being above 
the Arsh) as from the Masa il alKhafiyyah (unclear matters). Wherein an 
individual only becomes a Kafir if the hujjah is established upon him. 
Majmu' ar-Rasa il wa al-Masa il an-Najdiyyah [1/41] 


Therefore, those who make takfir upon al-Hafidh Ibn Hajar, an Nawawi, al- 
Qurtubi, and other 'Ulama' for falling into this huge mistake need to fear 
Allah and be deterred from giving any opinion! Who are they? When the 

A immah of Najd would praise these scholars immensely in dozens of places. 


Once Ustaad Abubakr Tarablusi Said : Concerning making takfir upon 
everyone who have ta’wil or making takfir upon unclear matters 
unrestrictedly, we do not know of anyone to attribute this too, nor is it tied to 
the knowledge-based methodology, nor does it correspond with the sirah of 
the salaf (in how they applied takfir), nor does it agree with the usul of asma’ 
and ahkam (the principles of applying islamic labels and rulings upon the 
people). 


Infact, it is closer to the manhaj of the wicked haruriyyah than the madhahib 
of the scholars within the ummah and fugaha’ of the millah. And that is 
because the one making takfir in kufr ta’wil unrestrictedly doesn’t view a kufr 
in the sight of Allah which he has evidence for, but rather he viewed an 
implication (of kufr) while it’s not kufr in and of itself. 


Shaykh Nasir al-Fahd was asked What is the evidence for differentiating 
between the different issues (usul ud-din/clear matters/unclear matters)? 
While explaining what each type means. 


Shaykh Nasir al-Fahd responded by saying: 
The answer to this question requires a complete treatise, and | will 
summarise the answer for you here.Islam is submission to Allah ,and it is 
nullified by 2 things: 


1. That he submits to Allah and to other than Him. This is shirk, whether it 
is done in one act of worship or more. 


2. That he does not submit to Allah .He is the arrogant one, or the one 
who refuses, and similar to that. Whether it is in one ordainment or more. 
So, whatever negates Islam completely - that is what is known by usul 
ud-din, and it is the first category. So, a Mushrik is not a Muslim to begin 
with until the symptoms of entitlement are looked at to rule upon him by 
Islam. Whatever does not negate Islam except with the condition 
It is a must to necessitate a result in arrogance, refusal, denial, or what is 
similar to that - hence Islam is negated from his name. This does not 
occur except with proof shown to him. Because, if he was ignorant of it, 
then no negator of Islam has been established upon him to begin with. 
This is because he did not show arrogance or deny the text. 


As for the unclear matters, then it differs from the clear matters in terms of the 
Shar'iah and rationally, as it is well known. 


So, in order to make takfir upon the individual, you must establish upon him what 
negates Islam from denial or arrogance. This is not met with the misconceptions and 
interpretations that he has with him (i.e. they must be removed). Such that he is not 

considered by that to be arrogant or a denier of the text due to these 
misconceptions. 


However, if this misconception was removed in the correct way, the hujjah is 
established upon him until his arrogance and denial becomes definite afterwards. If 
he remains upon his statement, then he becomes a Kafir. This is all well known by 

examining the proofs of the Shar'iah and the sayings of the scholars. 


QUESTION. What is meant by understanding the hujjah (proof) which an individual 
is excused by. Also, what he is not excused by in the matter pertaining to 
establishing the hujjah (proof)? 


What is meant by understanding is: (1) Knowing the meaning: this is a condition. 
(2) Convinced that it is the truth (i.e. the text): this is not a condition. 

The hujjah in the foundations of the din is showing the message (of Islam) in any 
way. The hujjah in the clear widespread matters is showing the proofs to those who 
are truly excused by it (i.e. unable to access these evidences). The hujjah in the 
unclear matters is removing the misconception. The third category is unlike the first 2 
categories. 
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